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ABSTRACT: The author makes use of Alain Locke’s value 
methodology, analyzing contemporary patriarchal pow-
er conflicts by focusing on transgender people and their 
community. Offering a unique method, Locke focuses his 
analysis on the premise that values consist of feelings 
and analysis, so personal freedoms of self-expression 
and public freedoms of collective action are vital to our 
progressive truthfulness. Pragmatic versions of truth, 
such as radical empiricism by William James and an aes-
thetic informed expressiveness as a tool for warranted 
truth by John Dewey are augmented and changed by 
Locke’s concentration on essentially felt values, transval-
uation, and social progress due to individual and cultural 
value analysis and expression. Transvaluation is a matter 
of identifying feeling modes as functional vehicles, to be 
employed so our values can be revised, in that our essen-
tial feelings, both private and collective, are useful to us 
as we find affinities amongst relative practices and var-
ied cultures. Contemporarily Locke’s method of analysis, 
namely systematic relativism, is appropriate in terms of 
power conflicts. Transgender philosopher Sue L.T. Mc-
Gregor (2022) calls for a philosophy focused by relative 
yet also essential values, so we can come to moral, ethi-
cal and political decisions which are fair and caring. Carol 
Gilligan and Naomi Snider (2018) write about the need 
for relative value analysis based on feelings in terms of 
correcting adverse personal and public patriarchal pow-
er relations. Anti-gender activists present us with a value 
conflict with transgender people and their communities 
which needs such analysis. Surprisingly, contemporary 
transvaluation is presented, in terms of religious and 
political values, by an seemly unlikely institution, as the 
Catholic Church offers a Lockean-like example of prag-
matic problem solving and a change of values which have 
previously been based on static truths and patriarchal 
power.

Keywords: Alain Locke, William James, John Dewey, 
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Introduction

Rather than sports being an opium of the people, Novem-

ber 28, 2022 was the day a civilian ran across the stadium 

soccer field at the Qatar hosted World Cup, carrying a rain-

bow flag and wearing a slogan-charged Superman t-shirt. 

His act of defiance, symbolizing LGBTQ rights, Women’s 

Rights, and Ukrainian’s rights to fight Russian brutality 

and authoritarianism, presented audiences around the 

world with innovative personal and collective democratic 

values. His actions and those of many other athletes and 

fans, don’t merely reinstate static beliefs, but foster new 

values in terms of expanding our individual freedoms by 

the means of collective actions. Collective actions are 

built upon, as well as constituted, by our individual and 

shared values.  I contend our values of personal freedoms, 

respect for the self-worth of everyone, and fairness and 

tolerance for people holding varied ideas and beliefs, can 

be validated as being essential for our futures, in terms 

our truthfulness, i.e. as resources for revising other values 

and making new ones. We make and remake such essen-

tial values by feeling and acting throughout multiple fields 

of our  experiences, as intersected functional modes of 

our habits and practices, such as popular culture, moral 

consciousness, and political solidarity. Ever more expan-

sive ways of realizing our possibilities for personal growth 

and social progress is pertinent to revaluations in those 

fields, as we make changes in the important value modes 

of religion and science. 

The most standout idea connecting some early twen-

tieth century pragmatist’s views on truth (specifically 

William James, John Dewey, Alain Locke), as an alterna-

tive to authoritative power, is our truthfulness as expan-

sive and consummatory of our experiences, which is part 

and parcel to value-making. Truthfulness, I consider here, 

is our ability to create effective and expansive values, as 

we employ our feelings of self-worth/free will, and our 

collective human resources for consensus. More than de-

bating pragmatic theories of truth, I hope to further our 

understanding of truthfulness in terms of value analysis, 

particularly Locke’s method of transvaluation. Rather 

than merely interpreting Locke’s method, I strenuously 

apply it to a pressing contemporary problem, that being 

discrimination and other harms being done to transgen-

der people and the transgender community.

:
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Firstly, I explain how our truthfulness is a matter of 

preferring and directing certain feelings, as we form val-

ues which are integral with new aspects of our ongoing 

human endeavors.  Our feelings/values are individually 

and historically contextual, yet relatively universal in that 

we act with consensus throughout our varied fields of 

experience (i.e. transvaluation). Our consensus is based 

on essential qualities of our feelings and on our creative 

personal and public value making in light of analysis.  This 

process contrasts with authoritative approaches, which 

attempt to control people’s feelings, limiting their abil-

ity to reflect by way of expressive and communicative 

practices.1 Subsequently, we need to look at how some 

of our current normative values might be restrictive and 

controlling, so I analyze a contemporary value conflict, 

namely transgender values as contrasting with anti-gen-

der values. 2  Finally, as one example, of these conflicts 

is in the area of religious and political beliefs, so I con-

sider how we might change intersecting patriarchal and 

authoritative values of the Catholic Church, helping to 

solve this pressing value conflict. We will look to under-

standing how this example might open a better under-

standing of how to transvalue essential values by way of 

other fields of experience, such as aesthetics (sports and 

arts included) and moral actions. Surely, we can better 

understand our personal genders in terms of value analy-

sis. Also, we can find public solutions through our deeper 

understanding of transgender values in relation to trans-

valuing/interchanging feelings/values amongst religious, 

aesthetic, factual, moral, and political value fields. 

1 Surely, people can strongly disagree, as a matter of their feel-
ings, creating conflicts. But for the purpose of our current dis-
cussion there is no need to expand to positions of personal in-
jury and legal justice in terms of harm. Our analysis is meant to 
be a protreptic, as a melioristic approach to finding solutions to 
value oriented personal and social problems. 
2 So, to begin, I want to apology for my bias of interpretation, 
in that I am not a transgender person. I am cisgender, so my 
ability to speak about the feelings of the LGBTQ+ individuals and 
community is limited, theoretical, and speculative. Please note, 
as a pragmatist I am critical of my direct experiential limitation, 
but I do regard my theoretical approach helpful. Speculation is 
valuable as a human resource, which I think of in terms of anal-
ysis and interpretation. 

While devising systematic relativism, a uniquely prac-

tical value method, Locke critiques many ideas on truth 

and values explained by other Classic American philoso-

phers.3 That said, he oriented his method by a pluralistic 

democratic view, so it suits our purpose of disposing au-

thoritative value making. His theory is often historized, 

and sometimes employed as a conceptual reference, but 

rarely is it used systematically for solving contemporary 

personal and social problems, which is our intent here.4 

In fact, Leonard Harris offers us an introduction to 

the problem of transgender values in his introduction to 

“The Philosophy of Alain Locke: Harlem Renaissance and 

Beyond”. Harris refers specifically to our gender identi-

ties as expressive of our self-worth and personal feelings, 

as we express our values, including expressions of sexu-

ality as well as through varied fields of experience.5 Allud-

ing to our individuality as not based on a fixed sexuality 

or gender Harris writes about Locke’s ideas,

   

3 Specifically, to this discussion, William James, John Dewey. For 
an explanation of how classic American philosophers shared 
ideas, specifically in terms of Locke’s participation in the can-
on see Farinas, Classical American Philosophy: Poiesis in Public, 
Bloomsbury, London, 2021.
4 An exception is Christopher Collins, “Family Values and Same-
Sex Marriage: Reconciliation via Alain Locke’s Value Theory”, 
Philosophy in the Contemporary World, Volume 16, Issue 1, 
Spring 2009, 55-65.
https://doi.org/10.5840/pcw20091615. Collins’ discourse will 
be referenced in our discussion; however, he does not employ 
Locke’s methodology systematically. We should also acknowl-
edge the resurgence of Functional Attitude Theory, as being 
influenced by philosophical value theories, such as Locke’s. 
However, such a comparison is beyond the scope of our current 
discussion.
5 Leonard Harris, “Introduction”, The Philosophy of Alain Locke, 
Philadelphia: Temple University Press, 1989, p. 16. “His notion 
of the fluid of character of identity, for example, having bond-
ed characteristics yet subject to flow in a variety of ways, was 
grounded on his conception of valuing as a force shaping our 
concept of our self-worth. The commonness of nature as human 
does not; in a naturalistic fashion, mean we will become cultur-
ally uniform. Analogously, the existence of androgynous world 
would not necessarily mean the existence of a world without 
sexual distinctions. That is, even if there were no gender distinc-
tions such that biological females and males normally perceived 
one another as being shaped differently or attached presump-
tions of attitudes, feelings, or powers to what physical features 
were apparent, it does not follow that there would be no modes 
differentiated by sexual preferences or that such preferences 
would not be advertised by the individual through their dress, 
speech, and association.”
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Locke’s focus on identity theoretically requires 
that we see collective identity as always in tran-
sition, historically constituted, and the mediating 
social phenomenon through which self-defini-
tions are generated.6 

Harris is concerned with the confluence Locke finds 

between personal identity and culture, in that our self-

worth (respect for our feelings and our free will), as 

value makers is purposeful for everyone, therefore our 

pluralistic values can be normative and progressive. Im-

portantly, Harris thinks, as do I, that we can understand 

more about ourselves and our world, while finding con-

sensus about our personal and public values, relative to 

our varied circumstances of gender and sexual fluidity in 

our world today.

So, our identities are not completely social construc-

tions, but we are profoundly influenced by shared values 

as modes of collective orientations, namely ‘cultures’. 

Contemporarily, in terms of gender, we can accept new 

approaches to how we characterize ourselves as families 

and communities, knowing we are all unique persons 

of valued self-worth, hoping for an ever more inclusive, 

peaceful, and innovative world.

Employing Locke’s axiology, I find differences of our 

value attitudes helpful as we search for shared values and 

co-joined feelings amidst our value conflicts, and impor-

tantly as we transvalue our feelings throughout modes of 

activities, thereby varying and expanding our experienc-

es in general. 

So, what does such a value analysis look like in re-

spect to trans-gender people and their communities? 

Let’s look more closely at what we will discuss, initially, 

I emphasize how analyzing our feelings and purposes is 

instrumental to value making, as a process which makes 

meaningful our experiences in relation to bettering our 

world. This process is an analytic and psychological pro-

cess we can call truthfulness. Then, I explain how trans-

gender values present us with a contemporary example 

of problems we encounter if we fail to consider our val-

6 Harris, “Introduction”, The Philosophy of Alain Locke, p. 16. 

ues in terms of relative imperatives. Taking this personal 

yet also public approach to values and considering our 

transferring of values (namely transvaluation) between 

fields of experience, we can make our personal feelings 

more reciprocal and caring. As well, we can overcome ex-

clusively abstract and scientific dead ends, often used to 

exert power, repression, and oppression. We then want 

to work on understanding how transvaluation impacts 

standard normative practices and our value decisions. 

In the final section we briefly discuss how we can better 

understand our essential values in terms of religious and 

political modes of feelings. By transvaluation and iden-

tifying essential values we can reorient some tradition-

al religious and contentious political attitudes currently 

based on patriarchal power and authoritarian oppres-

sion, toward more democratic experiences. By such anal-

ysis, transgender individuals can find help in the face of 

grave problems, such as increased incidents of suicide, 

poverty, discrimination, abuse, lack of identification priv-

ileges and individualized health care, lack of fair employ-

ment and healthcare benefits, as well as restriction of 

other basic rights, such as the right to vote and to have 

a family.7 

My disclaimer in terms of being cisgender aside, I 

want to briefly refer to the views of Sue L.T. McGregor, 

who argues a philosophical defense of Trans Philosophy 

axiology. McGregor writes encouraging our analysis of 

relative yet evaluatively purposeful transgender values. 8 

She thinks personal and social values are embodied with 

the multiplicity and diversity of life. So, trans-gender 

persons are especially capable of feeling and acting on 

values which are relative and changeable, as transcultur-

7 An outline of my investigation is as follows: Section 1:  Val-
ue Theory, Truthfulness, and Experience (in relation to Locke, 
James, and Dewey’s philosophies). Section 2: Feeling Modes 
and Imperatives (according to Locke’s philosophy). Section 3: 
Transgender Values as Transvaluations. Section 4: Religious 
Imperatives and Democratic Freedoms as contra to Patriarchal 
Power.  
8Sue L. T. McGregor, “Transdisciplinary Axiology: To Be or Not 
to Be?” Integral Leadership Review, 2011-08-01 12:08:53, Ac-
cessed October 10, 2022.
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al, transreligious, transpolitical, and transnational.9 Yet, 

McGregor does not think such relative values make an 

analytic axiology obsolete. So a relativistic value analysis 

can guide us to general outcomes, which if absent might 

be replaced by “…prejudice, self-interest, traditional 

customs, historical institutions and/or the pressure of 

the immediate circumstances.”10  Cautioning us against 

static, prejudicial values, she hopes a transgender value 

theory will do more than just stimulate theoretical dia-

lectical discussions by spurring personal and public activ-

ism, as we strive to eradicate systemic violence against 

transgender persons.

McGregor’s argument inspires me to bring to the 

fore the importance of Locke’s method of systematic 

relativism, as it is a multivariate method for expand-

ing our experiences, as we analyze our feelings/values. 

Locke highlights points of reference between compara-

tive value fields and sometimes seemly contrasting value 

decisions, exposing new ways of feeling about ourselves 

and others. Values, he thinks of as functional attitudes 

embedded in our personal and public expressiveness 

and activities. His system also makes clear that traditions 

and institutions are meaningful as we revise our values, 

in that we can expand our understanding and tolerance 

of our world through our shared value imperatives. Our 

value-oriented feelings correspond with our pragmatic/

forward looking public truthfulness, as we agree upon 

the essential value of self-worth and mutual respect. 

Tolerance and reciprocity can be felt with greater impact 

and take on more meaning when we locate our shared 

values through varied fields of our activities and culture. 

We start by remembering Locke’s 1945 essay “Values 

9 See: B. Nicolescu, Transdisciplinarity: Theory and Practice. 
Cresskill, NJ: Hampton Press, 2005.
10 McGregor, “Transdisciplinary Axiology”, 2011. “Drawing on 
John Dewey (1859-1952), Hart (1971) suggests that if a theory 
of values (an axiology) is not available to afford intellectual as-
sistance on forming ideas and beliefs about values, ideas and 
beliefs that are adequate enough to direct actions, other things 
tend to take the place of the intelligence. These other factors 
include prejudice, self-interest, traditional customs, historical in-
stitutions and/or the pressure of the immediate circumstances.” 

and Imperatives”, finding him up for the challenge of re-

lating our well-being and truthfulness to an expansion of 

our values in defiance of authoritative power. 

Having become accommodated to a progres-
sive truth and an ever-expanding and creatively 
exploratory quest for beauty, it may be that we 
shall trend toward a relativistic but not anarchic 
ethics, world view, and religion which will be 
more functionally correlated with the actualities 
of life and conduct and more effectively norma-
tive without rigidly imposed and dictatorial au-
thority.11

Truthfulness (our felt self-worth and exercise of free 

will, as we make and expand our values) is inherent to 

our value making as we guide ourselves to consumma-

tory meanings of our experiences. Pragmatically, our 

consummatory understandings of experiences involves 

our wholeness or confluence of our feelings and thinking 

throughout the many activity fields of our environments, 

as we look toward broadly meaningful decisions to solve 

our varied and often complex personal and social prob-

lems. With our ameliorative purposes in mind, we con-

tinually strive to understand how we can use our values 

more effectively to usurp malevolent attitudes and reac-

tionary values that are limiting or controlling.

Value theory, Truthfulness, and Experience

Our focus in this first section is to discern in more detail, 

how we can go about fulfilling and expanding our experi-

ences, in terms of our identities and valuations. I want to 

build confidence in Locke’s method by discussing several 

related theories from the Pragmatist tradition associated 

with truth and values. What is important to our interloc-

utors, although they take different approaches, is their 

focus on our meaningful and purposeful experiences as 

value oriented, as we strive to feel integrated and se-

11Locke continues, “Our value ultimates from that point of defi-
nition and enforcement will no longer be unrealistic as prin-
ciples and from the cultural point of view provincial tyrants.” 
Locke, “A Functional View of Value Ultimates” The Philosophy 
of Alain Locke, p. 93
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cure with our environments, beliefs, relationships, and 

pursuits. For Locke, James and Dewey, our ongoing value 

making is essential for our ability to fully experience, and 

contribute to, our world. Locke wrote, 

Values therefore are not to be regarded as gratu-
itous additions to reality, made from the super-
fluity of human perversity, but as its highest qual-
ities and the culminating points of its significance 
for us.”12

We can think of having a consummatory (generally 

meaningful) experience, and as participants in a valua-

tion process, as we strive for greater understanding of 

our feelings in terms of our co-joined purposes. So, as we 

value and historicize preferred experiences, they remain 

relevant through our ongoing feelings. For example, we 

cherish the time we spend with people we love, not for 

a utilitarian purpose, but for a myriad of reasons, such 

as our happiness, caring about others, learning about 

our histories, a sense of security, and looking forward 

to sharing the ups and downs of life in the future. Feel-

ings we share during these times of family/community 

are personal and public incentives for participating with 

those values through varied kinds of activities, which 

Locke thinks of as ‘feeling modes”. For example, we may 

value our family experiences as a spiritual bonding, con-

necting us to a religious mode. As well when we can gath-

er with our families/communities in relation to culture, 

sometimes through art or ritual, we participate in an aes-

thetic feeling mode. 

Locke explains that values come to be part of our 

lives because of our feelings and consummate attitudes; 

“value is conferred upon an object by a personal atti-

tude towards it, it is clear that all objects can be valued 

by being included in a valuation-process.”13  Noting ob-

jects Locke infers relationships, ideas, material objects, 

communications, discussions, and policies. Such objects 

carry forward our interchanges of feelings, while we are 

building up habits and histories which impact us in terms 

12 Locke, “Value”, The Philosophy of Alain Locke, p. 126. 
13 Ibid.

of our attitudes or approaches to situations. These val-

ues are not definitive maxims nor fictional, but we feel 

them functionally, as aspects of our actions and fruitful 

experiences, while using them as tools for making future 

choices. Functional values can be essentially important, 

as the meanings and consequences for people and com-

munities can be alike across various activities, regardless 

of the physicality, materiality, spirituality, or even, in 

some experiences, regardless of aesthetic appeal of the 

activity.14

For Locke values are vital for our personal identities, 

in that we know ourselves true to our most essential feel-

ings while participants in value-making situations. Our 

analysis of what our feelings mean, i.e. how our feelings 

are part of our self-worth and how they function as part 

of our purposes of our efforts, gives relative structure to 

our values and our world. Locke explains, “To the poet, 

beauty is truth; to the religious devotee, God is truth; to 

the enthused moralist, what ought-to-be overtops fac-

tual reality.”15 So, our feelings of beauty with all the ten-

sions of awe and serenity, wonder, connectedness to na-

ture, as well as creative artfulness, orient us to look to the 

poet as an arbitrator of what is true and valuable about 

our experiences. Listening to different poets means we 

will look culturally towards different aesthetic objects, 

although essential feelings toward such objects can be 

analyzed as functioning similarly in a myriad of experi-

ences. In terms of our forthcoming discussion on gender, 

we can think about beauty as an aspect of self-identity; 

as we love ourselves, care for ourselves, expanding our 

physical and spiritual experiences, and as a matter of our 

thoughtful identities by which we express our values to 

other people. Gender can be thought of as a matter of 

being a valued object for our analysis, as we continue to 

express ourselves with a protreptic approach. 

14 See Locke, “A Functional View of Value Ultimates”, The Philos-
ophy of Alain Locke, p. 81-93.
15 Locke, “Values and Imperative”, The Philosophy of Alain Locke, 
p. 37.
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Our happiness is not based solely on pleasure, al-

though such feelings are broad in their reach, often 

connecting us to the aesthetic fields of arts and social 

engagement. In terms of values, we find happiness a 

matter of our fulfillment of experiences, such that as val-

ue makers we are meaningful participants of our world, 

as when we finish our projects, have success with our 

plans, fulfill a sense of duty, or as we find our love has 

done some good for others. We feel the success of our 

actions as normative, as a sense of security, concerted 

action, and well-being, yet we always strive to do more, 

perform a better job, experience a closer union. Recog-

nizing our feelings as value-oriented, we can locate an 

important step in Locke’s systematic relativism, as we 

continue to analyze and further felt values by engaging 

with new modes of experience. Namely, this is a step to-

wards transvaluation, which we will continue to explore 

in the following section.

At this juncture of the discussion some inquirers may 

raise questions about Locke’s value theory in terms of 

both personal identity and essential value imperatives. 

How can we make values according to our personal feel-

ings, but also take guidance from essential human value 

imperatives? According to Locke, our personal identities 

are evidentially a matter of our attitudes, propagated by 

our expressiveness and communication skills. Self-worth 

is a character trait of value makers, as we use feeling/

value analysis to create our identity. To this point Locke 

remarks, “everyone initially regards himself as the mea-

sure of all things”.16 Realizing the importance of our iden-

tities, in respect to representing our future growth and 

well-being, our self-worth is an essential value impera-

tive felt by everyone.17 Value imperatives, as expressions 

of what we feel needs to be done and why it needs to 

be done, continual inspire us to make meaningful, and 

16 Locke, “Values”, The Philosophy of Alain Locke, p. 123.
17 Locke writes, “Thus the personal reaction expressed in a va-
lu-judgment carries a formal claim to universality, since every 
one initially regards himself as the measure of all things, until 
he is instructed by the dissent of others.” Locke, “Values”, The 
Philosophy of Alain Locke, p. 114.

to further, our experiences, often across personal differ-

ences and social barriers.18 As said, we consummate and 

extend our satisfaction of such value experiences by re-

alizing the relevance of such values across varied fields of 

human experience. As well, we experience a consumma-

tion of our self-worth through our ongoing participation 

with our activities, not as a detachment of our personal 

subjectivity.19 Here we can note how personal gender 

orientations, attitudes, and our identities are important 

to our choices in life. Our presentations of our person-

al feelings, as aesthetically/publicly/culturally oriented 

demonstrations of our mettle, are the very occurrences 

of our value judgments. 

Recognizing the importance of the ongoing conflu-

ence and continuity of our feelings, personal expres-

siveness, and activities through our value making, Locke 

furthers our discussion by critiquing positivistic, dogmat-

ic, and utilitarian aspects of pragmatic philosophy. He 

singles out James’ notions on truth, claiming that such 

limits our human resources, mainly because of an overly 

rationalized, overly subjective orientation. 

It is perhaps to be expected that the typical 
American philosophies should concentrate al-

18 Harris writes, “For Locke, a social identity is conditioned by 
our individual valuations, but they are not subjectively molded 
or caused in isolation from our historicity and material condi-
tion. Analogous to James’s negation of an ‘idea’ as a fixed entity, 
an instance of thought, and analogous to James’s negation of 
the ‘objective world’ as a fixed entity, an isolated phenomenon 
to be apprehended by all-seeing and naked eye unencumbered 
by interpretation, Locke negated racial, ethnic, religious, and 
political identities as fixed entities. He also negated identity as 
objectively give, anthropologically shaped by immutable ideolo-
gies; he negated identities as reducible to simplistic formulas of 
the given. Locke’s philosophy may or not provide us with all the 
answers about the nature of values and human experience that 
we need, but the views he tendered pro ide us with substantive 
building blocks.” See Harris, “Introduction”, p. 21.
19 Locke writes, “As a quod erat demonstrandum, the proof or 
demonstration is an enjoyed consummation of a process and 
is by that very fact aesthetic in quality. Likewise, the contem-
plation of an ethical deed, when the tension of the act is not 
shared, becomes a detached appreciation, though it needs only 
the sharing of the tension to revert to the moral type of val-
uation. In fact moral behavior, when it becomes dispositional, 
with the smooth feeling-curve of habit and inner equilibrium, 
normally takes on a quasi-aesthetic quality, as reflected in the 
criterion of taste and noblesse oblige rather than the sterner 
criterion of “must” and of “duty.” Locke, The Philosophy of Alain 
Locke, “Values and Imperatives”, p. 44.
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most exclusively on thought-action as the sole 
criterion of experience and should find analysis 
of the emotional aspects of human behavior un-
congenial.20

He goes on to note,

Ironically enough, the very type of philosophy 
which has insisted on truth as a value has, by rig-
id insistence on the objective criterion and the 
experimental-instrumental aspects of thought, 
disabled itself for pursuing a similarly functional 
interpretation of the other value modes and their 
normative principles.21 

It seems to Locke, some pragmatists have favored the 

factual and objective (albeit ‘experimental’), neglecting 

to fully analyze our feelings, which are evidentially em-

bodied in methods and practices of our expressive activ-

ities. As well he surmises that James assumes an overly 

subjective attitude to personal feelings, even in terms of 

arts, religious events, and family/community life. How-

ever, Locke’s value theory is related to other aspects of 

pragmatic aesthetic and ethical theories, as we will dis-

cuss in more detail later in this section, in relation to 

Dewey’s ideas.22 For now, I can note that for both Dewey 

and Locke, feeling/value modes are experiential orienta-

tions to our everyday activities. For example, we identify 

our feelings as spiritual with a non-subjective attitude, 

when we pray with a sense of community in church or 

20 Locke is mainly referring to William James, notions of on truth. 
“The provisional definition of value as essentially a personal at-
titude, as a recognition of the supremacy, as a recognition of 
the supremacy of the category of personality, has maintained 
itself and proved a clue to the labyrinth of values. Locke, The 
Philosophy of Alain Locke. “Value”, p. 126. 
21 Locke, “Values and Imperative”, The Philosophy of Alain Locke, 
p. 37.
22 Wider philosophical discussions about pragmatist theories of 
truth often label such as correspondence theories; basing truth 
on physical phenomenon we can gauge our progress in terms 
of the consequences of our efforts objectively. However, James 
assumes a difference to such labeling. Firstly, he finds corre-
spondence theories as weak explanations of truth, in that such 
doesn’t entail a focus on the relationships of our ideas, actions, 
and objects; what might happen, what we can think about rela-
tionally as new to our experience. Importantly for James is the 
meanings of what we experience, in terms of our subsequent 
valued actions Dewey expands this approach, putting an em-
phasis on truth as a valuation process. Dewey breaks the fact/
value dichotomy, while offering us insight about many ques-
tions surrounding scientific, religious, and artistic approaches, 
explaining all these ways of problem solving are creative, prac-
tical and imaginative.

before a meal, or when creating art or participating with 

an artistic event we feel emotional engaged with certain 

aesthetic forms and meanings. 

An important aspect of Locke’s analysis is his thinking 

on value and truth as a catalyst for our participatory na-

tures, yet his approach is in contrast with that of William 

James. James asks, “How will truth be realized? What, in 

short, is the truth’s cash-value in experiential terms?”, 

as he emphasizes the relationships we make between 

phenomena, objects, and ideas. These relationships 

transform our world and are value oriented, so for us to 

discern the meanings of our relationships is experimental 

(uncertain) yet analyzable. James places importance on a 

dialectical method by which we discern our objectives in 

making these relationships, confirm our values thereof, 

and test what we assume as true, ethical, or moral. He 

terms this process of meaning and truth Radical Empiri-

cism. Radical Empiricism is both a valuation process and 

a truth gauge, as we employ the three-phase dialectical 

analysis.23 So, for James, we analyze our feelings and 

emotions, as experiential relationships, and we antici-

pate consequences of our analysis, including normative 

moral judgements. That analysis or judgement then 

stands outside of our feelings or phenomenal experienc-

es, as a relative yet reasoned truth. The detachment of 

judgements of truth and values from our feelings and on-

going expressions and practices is problematic for Locke, 

as he takes such as a worrying example of James’ gener-

ally objective and overly rational/subjective approach.24 

23 Three phrases of this truth analysis are, a) state a postulate, 
which is drawn from experience, b) then a statement of fact 
which connects objects/entities to ideas and emotions, c) and 
a conclusion, which states what has been created in terms of 
meaningful values that we can act on, based on our analysis.
24 Leonard Harris finds that Locke uses the major ideas of James’ 
theory of truth, such as truth as a meaningful endeavor, to de-
velop his unique value theory. Harris points out that truth for 
James, Dewey, and Locke is never value free, and neither scien-
tific facts nor creative ideas are fixed, nor are our ideas neces-
sarily true in isolation of our personal experiences. Harris finds 
Dewey’s writings, a coherence theory; “that emphasized the 
revisability of warranted propositions.”, or what is evermore 
functionally available for a person to act upon, which can also 
be described in terms of what is possible but also correctable. 
So, there is a practical and theoretical relativism involved with 
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Locke critiques radical empiricism, stressing instead 

our value choices as self-affirmations, consummating 

our valuing experiences as a process of “sustaining an 

attitude, the satisfaction of a way of feeling, the cor-

roboration of a value”.25 James held a strong valence on 

emotions, however, as our emotions are integral to our 

thinking, especially as such relates to our will to believe, 

so he does set a precedence for many ‘experiential’ prag-

matists. Yet, Locke thinks of James’ radical empiricism 

as a rudderless approach to truth and value-making. For 

Locke we don’t merely guide our actions by reflecting on 

future consequences in terms of moral judgements, but 

we make choices based on the ongoing feeling nature 

of our activities and relationships. We trust those feel-

ings as valuable even as they are emergent through our 

expressiveness, and we employ or change our feeling/

thinking/activity involvements to make value decisions. 

Locke explains,

Human behavior, it is true, is experimental, but it 
is also selectively preferential, and not always in 
terms of outer adjustments and concrete results. 
Value reactions guided by emotional preferences 
and affinities are as potent in the determination 
of attitudes as pragmatic consequences are in the 
determination of actions. In the generic and best 
sense of the term ‘pragmatic,’ it is as important 
to take stock of the one as the other.26   

For Locke radical empiricism marks an “anarchic plural-

ism”, as such offers no explanation of how we truly share 

embodied values, as felt solutions to our problems.27 

our experiences. However, Harris points out that Dewey and 
Locke hold a stronger valence in terms of our feelings which are 
expressive and communicable, thereby bringing into the expla-
nation of truth, as shared values. See Leonard Harris, “Render-
ing the Text”, The Philosophy of Alain Locke, p. 13.
25 Locke, “Values and Imperative”, The Philosophy of Alain Locke, 
p. 37.
26 Locke “Values and Imperatives”, The Philosophy of Alain 
Locke, p. 38.
27 See Harris, The Philosophy of Alain Locke, “Pluralism and Intel-
lectual Democracy”, p. 51. 
See: Absolutism, Relativism and Anarchy: Alain Locke and Wil-
liam James on Value Pluralism”
Neil W. Williams, Transactions of the Charles S. Peirce Society, 
Vol. 53, No. 3 (Summer 2017), pp. 400-424 (25 pages), Published 
By: Indiana University Press. Williams explains that for both 
James and Locke our experience includes our beliefs and feel-
ing at its most objective, yet for Locke we can avoid “anarchic 

Locke, by contrast states that while values may be looked 

at as facts they are not developed without our shared es-

sential feelings. We select and rely upon certain feelings 

which expand our experiences according to our experi-

ential orientations, namely a quality of our feelings as 

an attitudinal orientation. For Locke we account for our 

values, as we act via distinct qualities of feelings which 

are embodied with our fields of endeavor, and fortified 

by our ongoing fact/value choices, thereby making our 

values normative.  Convincingly, Locke verifies that our 

feeling/attitudes are consequential to these fields, as we 

can discern distinctive and pervasive feelings for each 

field. Locke claims, 

We are forced to conclude that the feeling quali-
ty, irrespective of content, makes a value of a giv-
en kind, and that a transformation of the attitude 
effects a change of type in the value situation.28 

For instance, we feel good when enjoying ourselves with 

people we love, so even when together watching a scary, 

horror movie our relationships grow in positive ways.

The functional aspects of our values help us locate 

essential qualities of feelings and common attitudes, as 

we find pervasive value qualities across varied modes 

of experiences. So, we can now grasp how Locke finds 

transvaluation as a fulfillment of experience; as our 

multi-modal participation, is “itself a functional value”.29  

Transvaluation is also a matter of analysis of our val-

ue decision making, and a method of reflection, while it 

can be instrumental in transforming our feelings in novel 

ways. Leonard Harris explains Locke’s process of trans-

valuation in terms of amelioration, which we can think of 

a betterment or expansion of our experiences.

…the process of continual transvaluation of val-
ues is not only central to what humans are but 
has positive consequences. It does not, in effect, 

relativism”, coming to a notion of truth, by “our common feeling 
types which ground our different ways of valuing.” 
28 Locke, “Values and Imperatives”, The Philosophy of Alain 
Locke, p. 40.
29 Locke, “Value and Imperative”, The Philosophy of Alain Locke, 
p. 35. 
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leave us in a world without the possibility of crite-
ria for judging or preferring a set of values. Locke 
contends that changes in values and social norms 
tend to be progressively corrective. He rejects 
the possibility of an eternally warranted or fixed 
set of values or norms. Rather, understanding 
how values function is a pivotal requirement that 
should precondition considerations of which reg-
ulative normative rules we adopt.30

Looking at the contemporary advocacy of transgender 

people, in the final part of our discussion, we will find 

how communities can fully experience beneficial demo-

cratic values, due to transvaluation. 

However, for now let’s briefly look at these ideas 

in respect to the value theory of John Dewey. Dewey is 

responsible for two essential developments of pragmat-

ic theories of truthfulness and valuation. He, like Locke, 

cracks the fact/value dichotomy, through understanding 

values not merely as set laws or prescribed objectives, but 

as processes of our ongoing interactions with our world. 

Yet Dewey and Locke place emphasis on the meaning-

fulness of our presently felt experiences, which Dewey 

terms an “immediacy” of experience. As well, they find 

aesthetics as a particularly effective mode of value mak-

ing, in that personal and cultural expression are poignant-

ly creative forms of values in action, especially in terms of 

public advocacy for amelioratory purposes. 

Both Dewey and Locke were greatly influenced by 

art, specifically when explaining aesthetic values.31 Dew-

ey does not proxy art as truth but does find personal 

expression as an artistic endeavor which can be expe-

rientially consummatory.32 Dewey’s project includes 

30 Harris, “A Functional View of Value Ultimates”, p. 79-80.
31 See Richard Shusterman; Locke offers us another novel point 
of view, on both the value of artistic experience and the fulfill-
ment of experience, as he offers us a fuller understanding of the 
importance of personal expression. Richard Shusterman dis-
cusses Locke’s view, “Locke describes scientism’s as a “fanatical 
culture of fact.” Human life is lived more in felt experience than 
in the impersonal facts of science, and art’s experience is typi-
cally more rich, vivid, and affectively powerful than that of sci-
ence.” Shusterman, “From Natural Roots to Cultural Radicalism 
”Surface and Depth: Dialectics of Criticism and Culture, Cornell 
University Press, Ithaca and London, 2002, p. 129. 
32 John Dewey writes, “That which distinguishes an experience 
as aesthetic is conversion of resistance and tensions of exci-
tations that in themselves are temptations to diversion, into 

how to transform our everyday habits and occurrences 

from mundane, to more meaningful value-making ex-

periences. Expressing our feelings as values through the 

creative/imaginary processes of the artist, which can in-

clude testing critical approaches to problems, involving 

us, in an active sense, with pervasive qualities (feelings) 

which permeate the staged situation, which can then 

transvalue to unifies/consummate other experiences. 

While Dewey relies on what he understands as an 

immediacy of the felt experience in terms of value mean-

ing, Locke finds that such is about one’s urgency for ex-

pressiveness, as part of the process of consummating a 

meaningful value experience. Locke goes even further, 

rescuing flesh and blood values as a matter of creating 

and expanding commonly meaningful experiences, as 

there are pervasive feelings or qualities which are indic-

ative of value imperatives, which we realize and make 

clear as we express ourselves.  Both “relative objectivity 

and universality” presents us with value choices as we 

act upon shared feeling qualities. Locke writes, 

The basic qualities of values, Beauty, Truth, and 
Goodness, should never have been sought in 
logical classes, for they pertain to psychological 
categories. They are not grounded in types of 
realms of value but are rooted in modes or kinds 
of valuing.33

So, Locke’s emphasis is on our valuation processes, as 

we embody situational events with pervasive felt quali-

ties, such as exaltation, moral goodness, beauty, wonder. 

We live as participants in a value filled world, where our 

choices according to the most expansive and consumma-

tory qualities of our feelings, make a difference to others 

with whom we share universally beneficial value experi-

ences.

a movement toward an inclusive and fulfilling close.” See also, 
Mathur, D. C. “A Note on the Concept of ‘Consummatory Experience’ 
in Dewey’s Aesthetics.” The Journal of Philosophy 63, no. 9 (1966): 
225–31. https://doi.org/10.2307/2024608. Mathur writes, “Immedi-
ate Experience has a pervasive quality. This pervasive quality is “felt” 
as the context of our transaction with objects and events.” See Dew-
ey, Art as Experience,Penquin Books Ltd, London, 1934, p. 56.
33 Locke, “Values and Imperatives”, The Philosophy of Alain 
Locke, p. 38.
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Feeling Modes and Imperatives

Clearly, for Locke our lives are value oriented, so we nat-

urally can discern our ‘kinds of valuing’. We are most in-

terested in not what happens, but what we feel ought to 

happen, as integral to our ongoing activities. By “values” 

Locke generally means attitudes, beliefs, preferences, 

attenuations for moral principles, aesthetic objects and 

practices, religious beliefs, racial and ethnic loyalties, 

and political platforms. These attitudes, based on feel-

ings which fulfill our experiences with meanings, we 

transvalue when we express ourselves through varied 

activities fields, presenting us with a pervasive felt qual-

ity and a value imperative. Thereby, as value makers we 

are inspired to make public our self-expressions, and act 

as advocates for others, as we participate in varied fields 

of our common experience. For example, being patriotic 

publicizes loyalty as a moral value, as well as being a val-

ue we act upon in terms of our political practices. How-

ever, if patriotism becomes restrictive, for instance by us 

directing all our emotions towards political activities, we 

limit our ability to analysis loyal feelings in terms of other 

activities, in turn lessening our religious, aesthetic and 

moral values.  It is then that perhaps a sense of chaotic 

rebellion or authoritative control and submission is felt 

instead of loyalty.

Values are disputable, as they involve a personal rela-

tion to the attitude of the valuer (whose identity is associ-

ated with the value). Yet, one’s initial feelings of a value is 

not equivalent to its validity. All values are primary claims 

to an essential feeling or consummate value in terms of 

analysis and transvaluation, so the initial feeling may be 

allowed, disallowed, or reversed. In a practical sense we 

can take a example, when a person values their leisure 

time, such experiences are expressive of happiness, joy, 

self-confirmation, creativity, or commitment to family/

community, but these experiences can be put on hold be-

cause of work obligations. Values can cancel each other, 

as sometimes happens for example with tensions of rela-

tionships between traditional family values and freedom 

of personal expression. Of course, such tensions can be 

felt as part of the many problems surrounding transgen-

der parity and social justice, which is our topic of discus-

sion in the final section.

Pure values exist as little as pure facts. Instead, val-

ues are attached to objects as part of the context of our 

varied kinds of experience. We feel positive and negative 

attitudes as distinctions of valuations, and values can be 

both personal and shared, i.e. in terms of feelings; accep-

tance/rejection (loyalty), pursuit or avoidance (courage), 

attractiveness or repulsiveness (beauty/ugliness). Locke 

explains feeling modes as value categories and a context 

of experiences, along with “the psychological urgency 

(shall we say necessity?) to construe the situation as a 

particular qualitative form-character.”34 Through our ur-

gency to act we hold to a pervasive quality of our feel-

ings, thereby consummating our experiences as mean-

ingful to our situation. Imperative values are pervasive 

and shared feelings, that can become normative, habitu-

al, and embodied in the activities/institutions of people’s 

communities.

The process of transvaluation includes the var-

ied contexts of our experiences, as we move from our 

present situation to the next. We discern a deeper un-

derstanding of how our feelings function by thinking of 

values in varied environments, such as when in church, 

the classroom, the scientific lab. Imperatives, as essential 

values, help us transvalue our attitudes to include new 

uses for our feelings, and help us understand more about 

other people’s feelings and experiences. By analyzing this 

valuing processes, we can discern how we associate and 

reassociate our feelings to our varied experiences. For 

example, beauty is of universal value, so we can trans-

value beautiful things onto moral goodness. Beauty (i.e. 

skilled execution of form or medium, presentation and/

or interpretation, presenting consummatory meaning) as 

34 Jeffrey C. Stewart, The New Negro: The Life of Alain Locke, 
Oxford University Press, N.Y, N.Y., 2018, p. 41.
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a value in various feeling modes, changes our experienc-

es comprehensively, for example, art lovers who viewed 

Picasso’s Guernica during WW II felt the frightening hor-

ror and urgency of the imminent crisis, aesthetically, as 

well as politically, morally, religiously, and factually.

Now let us turn to the form of Locke’s method. Locke 

identifies four value fields, which are differentiated by 

four basic feeling modes. The Religious Value/Feeling 

Mode is differentiated by the feeling of exaltation, while 

the Ethical Value/Feeling Mode is differentiated by the 

feeling of tension. The Factual Value/Feeling Mode is dif-

ferentiated by the feeling of acceptance and the Artistic/

Aesthetic Value/Feeling Mode by the feeling of repose or 

equilibrium.35 

There are subcategories, which depend on the range 

of expression and communication of our values (i.e. as 

proactive and/or critical). There are five subcategories 

by which we can scrutinize our feeling/values in terms of 

functional fields of valuation: the feeling reference, prac-

tices or habits of our values, value type or social field, 

value predicate, and polarity (range of attitude). There 

is a dialectical aspect to each subcategory of analysis, in 

that we think of our feelings as descriptive of the relative 

possibilities of our experiences, but also and important-

ly we orient our values as introverted personal values or 

public extroverted feelings. Conflicts between how we 

direct our value/feelings inwardly to ourselves and out-

ward towards society is a crucial point of analysis, in that 

such a difference can be the basis for conflicting feelings, 

miscommunication, power plays, and more positively 

constructive critique.36 For example, the individual art-

35 Locke, “Values and Imperative”, The Philosophy of Alain Locke, 
p. 41-42.
36 Locke, “Values and Imperative”, p.46. Locke writes, “These 
directional drives, determined emotionally in the majority of 
cases, deciding whether the value is focused inwardly or out-
wardly, individuated or socialized, are of the utmost practical 
importance. For they are the root of those civil feuds within 
the several value provinces between the saint and the prophet, 
the mystic and the reformer, the speculative theorist and the 
practical experimentalist in the search for truth, the aesthete 
and dilettante versus the creative and professional artist, and 
finally between the self-righteous moral zealot and the moral 
reformer.”

ist may be powerful with personal expressions of values 

which can be thought of as affecting public circumstanc-

es, so in authoritative regimes they can be singled out as 

dissidents. 

For Locke we are not defined by our class, race, sex 

nor physical appearance, but by how we direct our feel-

ings, and consequently by the values we hold and how 

we act upon those values.37 Locke concretizes the relative 

and action-oriented aspects of our feelings in terms of 

our feeling references, as being the focus of our inter-

ests. Different predicates follow from different feeling 

modes, as the artist qualifies what is most important 

about beauty, and the moralist what is most right. Yet, in 

terms of transvaluation, the specialized artist can under-

stand the urgency of the expert scientist who has confi-

dence in their forecasts and creative solutions. The value 

decisions we make, as we define ourselves in terms of 

our chosen value modes, can create functional pathways 

between value modes. Scientists who are advocates for 

beneficial consequences of their discoveries, find co-

horts with artists and religious advocates for social jus-

tice, even with business ethicists. 

What runs throughout our attitudes, and our trans-

valuations, is our understanding of our feelings as ex-

pansive to our experiences, presently meaningful to our 

circumstances, and communicable. We feel validated as 

creative individuals during the valuation process. Locke 

locates our purposes in these respects in terms of tol-

erance and reciprocity. Tolerance and reciprocity are 

essential aspects of our ability to identify ourselves as 

impactful value makers, as we realize ourselves as being 

integral to what can happen to our communities. Fur-

thermore, Locke’s theory of cultural pluralism is built on 

our publicly sharing our personal valuations by our public 

and creative expressiveness.

37 Contexts and subsequent functionality of our values, depends 
on our personal expressiveness and identity building. Locke 
concretizes the relative and action-oriented aspects of our feel-
ings in terms of our feeling references, or the phenomena we 
are most oriented towards, i.e. functionality.
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Transgender Transvaluation

Let us now exercise Locke’s systematic relativism, analyz-

ing the feelings of transgender people and their commu-

nities, as well as the feelings of people who do not sup-

port the legitimacy of transgender identity. Throughout 

this section, we will not shy away from conflicts between 

people in terms of feelings, however our investigation is 

based on Locke’s analytic method rather than harnessing 

or trying to change negative, violence producing emo-

tions. The central problematic is, why do we remain con-

fused about the roles of science, medical ethics, religious 

beliefs, aesthetic perceptions, and political problems in 

relation to concerns for transgender people/community 

and their essential human worth. 

Gender can be understood not solely as a social con-

struct or a sexual orientation, but as a personal attitude 

of how to feel as oneself as a purposeful, truthful, val-

ue-oriented person. However, in terms of nomenclature 

of who is transgender and who makes up transgender 

communities, we can cite a definition from the U.S. gov-

ernment’s Department of Justice, 

Transgender is a term used to describe people 
who experience incongruence between the sex 
they were assigned at birth and their internal 
gender identity, who experience binary gender 
as restrictive or inaccurate, who do not conform 
to cultural expectations of binary gender, or who 
love someone who is transgender.38 

Anti-gender advocates recognize a person solely in terms 

of male/female physical sexuality. Bi-gender values are 

felt by anti-gender activists across value modes, how-

ever analysis is rarely considered in terms of universal 

value imperatives and democratic predicates, as will be 

discussed. Anti-gender theorists and advocates often dis-

miss transgender values and the human rights of trans-

gender people. 39 

38 Office of Justice Programs, U.S.A., Office of Victims Crimes, 
“Responding to Transgender Victims of Sexual Assault”, June 
2014. Accessed October 10, 2022: https://ovc.ojp.gov/sites/g/
files/xyckuh226/files/pubs/forge/transgender_community.
html.
39 See “Although resistance to the incorporation of ‘gender’ in 

Fortunately, Locke’s systematic relativism is helpful, 

as a deconstructive and dialectical method, in that we 

can identify and categorize our feelings and the feelings 

of others in terms of practical ways we use those feel-

ings. We can identify similar and conflicting values. 

Christopher Collins, a scholar interested in Locke’s 

value theory, investigated value conflicts between peo-

ple who advocate for same sex marriage and those who 

hold to binary gender marriage norms.40 Although, Col-

lins does not apply Locke’s method systematically, he 

highlights Locke’s ideas of value reciprocity and toler-

ance as being vital to solving value conflicts.41 With such 

approaches, we recognize others are as passionate about 

their values as we are. We realize we share the integrity 

of our convictions, while taking on board that fanatical 

beliefs are held with conflicting consequences. 42 Value 

human rights law and policies is not new, since 2013 anti-gender 
campaigns have articulated as movements and increased their 
visibility. More recently, the transnational dimension of the an-
ti-gender offensive has become visible as a challenge to human 
rights standards, including the anti-violence against women 
project, and a process of democratic erosion. In this column, 
I make a short overview of this social and political phenome-
non and describe how these anti-gender campaigns have en-
tered the human rights systems and their discourse has shift-
ed from religious justifications towards legal ones. I conclude 
with general suggestions to strengthen the resilience of the 
human rights systems to these processes.” Lorena Sosa, “Be-
yond gender equality? Anti-gender campaigns and the erosion 
of human rights and democracy”, Netherlands Quarterly of Hu-
man Rights 2021, Vol. 39(1) 3–10 2021, pp. 33-54, Universiteit 
Utrecht, Utrecht, the Netherlands. sagepub.com/journals-per-
missions DOI: 10.1177/0924051921996697 journals.sagepub.
com/home/nqh.
40 See Christopher Collins, a scholar of American pragmatism, 
essay; “Family Values and Same-Sex Marriage: Reconciliation via 
Alain Locke’s Value Theory”, Philosophy in the Contemporary 
World, Volume 16, Issue 1, Spring 2009, pp. 55-65. Accessed Oc-
tober 10, 2022, https://doi.org/10.5840/pcw20091615. Collins 
writes, “On both lists we should expect to see goods such as 
family stability, committed relationships, mutual support, com-
panionship, community recognition, raising children, and love. 
To be sure, the lists will include some incommensurables (pro-
creation for instance), but Locke’s value theory will encourage 
the parties to continue their dialogue in terms of their shared 
valued, the functional value constants, rather than allow them-
selves to become sidetracked by their differences.” Ibid, p. 61.
41 Ibid, p. 60. “The process of reflecting on the (apparently) alien 
values of the other by reference to common modes of valuing 
has the potential not only to yield attitudes of tolerance (i.e., 
respect for the intrinsic worth of the other as a valuing agent), 
but also to promote receptivity to transforming our own values 
in light of the (now intelligible) values of the other.” 
42 Ibid.  Collins writes, “Locke’s second normative principle for 
valuing-reciprocity--envisions a more active and productive 
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reciprocity is an idea by which we can expand our un-

derstanding of a matter at hand as we begin to work to 

understand other people’s values, respecting them and 

garnering respect in return. Throughout several modes 

of our feelings, tolerance can be thought of as a matter 

of us finding some longstanding values obsolete and 

nonfunctional, as we begin to observe new value laden 

practices. Collins explains how tolerance and reciprocity 

are intertwined as consensual feelings and reasonings, in 

terms of autonomous value-making.

The process of reflecting on the (apparently) 
alien values of the other by reference to common 
modes of valuing has the potential not only to 
yield attitudes of tolerance (i.e., respect for the 
intrinsic worth of the other as a valuing agent), 
but also to promote receptivity to transforming 
our own values in light of the (now intelligible) 
values of the other. “43

Assuming tolerance and reciprocity as essential ap-

proaches to acting on our feelings, throughout value 

fields, we can look in detail at Locke’s feeling/value 

modes in respect to transgender identity. Furthermore, 

we look towards value pluralism as a technique of sys-

tematic relativism, as a taking on board the values of oth-

ers in respect to intersected fields of practices. Subse-

quently, we can find common ground while enjoying our 

varied and useful norms and institutions. All marriages 

are improved by centering one’s feeling about security, 

child rearing, and caring, and many could be improved 

as we consider feelings of mutual respect and support 

communication between disparate value cultures ultimately 
creating the potential for the functional improvement of cor-
responding value systems. The first step is essentially a decon-
structive project, i.e., an analysis of our own values to isolate the 
root modes of valuing and functional constants operative with-
in them. The next step is to consider alien values in the same 
way-studying them (on the model of an anthropologist or so-
ciologist) to discover the common human modes of valuing and 
functional constants at work in the alien value system (Locke 
1944, 73). These two steps lay the foundation for a constructive 
dialogue in terms of the shared basic functional character of 
superficially disparate value systems. From the perspective of 
this common character, we can functionally evaluate the alien 
values to (perhaps) discover some insight, novelty, or functional 
utility that may be relevant for the improvement of our own val-
ue systems (Green 1999, 87).” 
43 Ibid, p. 60.

for individual life goals and nonauthoritative/consensual 

decision making.

Before more fully investigating how to find such com-

mon ground, we should clarify what might seem a divi-

sion between fact/scientific values and aesthetic values. 

Specifically in relation to transgender values, sex seems 

to be scientifically based in terms of physicality/science 

and gender is often understood as a social construct/

aesthetic and political. Scientifically, probably the most 

difficult questions causing people confusion and con-

flict, is whether medical interventions should or should 

not be available to people who feel physically trapped 

in a wrongly sexualized body. Yet, both approaches bring 

social problems to the conversation, such as questions 

about research and use of hormonal and other medical 

and psychological therapies, which restroom a transgen-

der person should visit, how to ensure fairness of identifi-

cation in terms of employment and/or nationality, prohi-

bitions of health insurance and housing security.

We can think here that gender could be a more extrovert-

ed way to feel about our social values, while sexuality a 

more personal way of feeling. Yet, transgender people 

can feel at odds with both aspects of their identities, in 

that they can feel wrongly sexed and wrongly gendered, 

as they are forced to choose in a binary gendered world. 

However, they can take on the attitudes of their felt sexu-

ality with a relative understanding that there are feminine 

and masculine values which are essential to both genders, 

and those can be transvalued throughout different prac-

tices. Values such as caring, sharing resources, and how 

loving partnerships inspire people’s health and ongoing 

trust in their feelings, helping us bridge the gap between 

science and other value fields such as aesthetics. 

So, as said, scientific facts of sexuality can be at odds 

with our gendered feelings, but such tensions can be 

creative and inspiring, as we observe the functions our 

feelings. We often engage with several modes of value 

functionality when expressing ourselves. For example, 
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we can come to realize more about common aesthetic 

values when we are considerate of people’s choice of 

genders, such as feeling ourselves bigender as we take 

on various roles in life which have previously been desig-

nated male or female. 

In accord with Locke’s system, changing our feelings 

opens new possibilities of understanding and problem 

solving. Locke writes, “Change the attitude and, irrespec-

tive of content, you change the value-type, and the ap-

propriate new predicates automatically follow.” 44 So a 

scientific problem becomes an aesthetic problem once 

one expands one’s feelings about masculine and femi-

nine values. 

So, we can feel the decisiveness of our values of car-

ing for and loving people, as we can move freely amongst 

our value modes, i.e. science carries with it obligations 

for what we create, as we value our free will. Religion 

values inspire us to acknowledge our free will, yet to be 

humble respecting what we experience not in a com-

pletely individual and physical sense. The expansiveness 

and truthfulness of our feelings in these modes comes to 

consummate our experiences by value predicates, such 

as scientific ethics and religious social justice. 

Here are Locke’s feeling/value modes in conjunction 

with attendant attitudes, fields of practice, basis for deci-

sions, and critical references: 45

•	 Religious Feeling Mode: Feeling Reference: Exalta-
tion/ Awe Practice: Worship/ Religiousness Value 
Predicate: Holy-Unholy/Good-Evil Polarity: Holi-
ness-Sin/ Salvation-Damnation

•	 Ethical Feeling Mode: Feeling Reference: Conflict/
Choice, Practice: Ethical/Moral Value Predicate: 
Good-Bad/ Right-Wrong, Polarity: Conscience-Right/
Temptation-Crime

•	 Factual Feeling Mode: Feeling Reference: Accep-
tance/Agreement Practice: Curiosity-Intellectual 
Satisfaction/Logical Truth-Scientific Truth Value 
Predicate: Correct-Incorrect/ True-False Polarity: 
Consistency-Contradiction/Certainty-Error

44 Locke, “Values and Imperatives”, The Philosophy of Alain 
Locke, p. 44. 
45 Locke, “Values and Imperative”, The Philosophy of Alain Locke, 
p. 43.

•	 Artistic/Aesthetic Feeling Mode: Feeling Reference: 
Repose - Equilibrium/Contemplation – Creative Ac-
tivity Practice: Aesthetic/Artistic Value Predicate: 
Beautiful-Ugly/ Fine-Unsatisfactory Polarity: Satis-
faction-Joy/Disgust-Distress

Additionally, before applying transgender values and 

finding points of transvaluation with cisgender values, we 

should ask what some of the barriers might be in terms of 

clear analysis of transgender people’s attitudes. In terms 

of Feeling Reference: Do enough cisgender people have 

personal relationships with transgenders, or are exposed 

to learning about transgender values, to form a trans-

valued attitude? Practice Reference: Generally, is there 

a dependence on factual or static laws rather than situ-

ationally oriented value imperatives, which we can em-

body with our ongoing practices and habits? Value Type 

or Social Field: Are our families, communities, and ed-

ucational institutions inclusive and therefore expansive? 

Value Predicate: Are proper and pronoun names and 

other symbolic references bigender restrictive, thereby 

representing value judgements without value decisions? 

Polarity: What are the negative effects of lack of analysis 

and expansiveness, i.e. parity and discrimination? 

Keeping such obstructions in mind, we can continue 

our close analysis, employing dialectical comparisons:

• Religious Values: Conflict: Transgender people ex-
press how they feel spiritual exaltation/awe/humil-
ity, charity, and empathy; yet they can be seen as 
holding values, such as self-willfulness, which can be 
considered unholy or sinful.

• Ethical Values: Conflict: Transgender people feel loy-
al to contributing to the goodness of their families, 
friends, communities, as they understand others as 
worthy of parity, rather than sexual or gendered bi-
ased inequality; yet they are considered unethical 
and immoral, because they might not support bina-
ry gender false norms such as, secured woman/free 
man, morally bound woman/man as law maker.

• Factual Values: Transgender people feel committed 
to their authentic of their psycho-physical feelings, 
such as the ability to to act on their experiences 
as different or no genders; yet many people rely 
on medical facts, depending solely on binary sexu-
ality solutions, thereby treating transsexuality as a 
multi-modal problem but relying only on medical 
solutions. (Sex can be understood as scientific based 
solely on bi-gender physicality, yet transgenders are 
often understood as a matter of social constructs.) 
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• Aesthetic Values: Transgender people feel their ex-
pressions of identity as beautiful and meaningful/
educational in terms of progressive realizations of 
the diversity of life and creative change, caring for 
oneself, and as beneficial to the continuity of re-
lationships.  Yet people can be shunned as part of 
an aesthetic/popular prejudice, as ugly or disgust-
ing. Artistically they can be considered unimport-
ant because they are not symbolically reinforcing 
more normative or authoritative cultural trends, and 
therefore their values are not communicated openly. 

For Locke the most vital aspects of a systematic analysis 

of values is how values function, both in terms of indi-

vidual expression and normative imperatives. Locke finds 

our values need to be based on parity and reciprocity. 

Value conflicts, in contrast, are a matter of proving one’s 

value authority, rather than striving for the fullness of 

our personal and shared experiences. So, in respect to 

transgender transvaluation, questions arise about how 

we come to embrace this process which allows us to 

uncover essential values and imperatives. Here we can 

make progress by speculating more fully on the possi-

bilities of shared values in terms of the experiences of 

transgender people.

•	 Universal Value: Personal Identity/Expression: 
Transvaluations: Ethical/Aesthetic/Religious/Fac-
tual. A universal imperative is our striving to know 
our self-worth and exercise our free will, facilitat-
ing self-expression and public acceptance. Possible 
Problematic: Is transgender identity an expression 
of people who feel a lack of self-security or person-
al meaning, or is it an approach some people take 
to deal with social problems, or is it apparitional, 
or caused by hormonal imbalance? If your biology 
and your spirit are not coherent, are you a good 
person? Transvalued Solutions: We find security, so 
we can express ourselves more fully, when we be-
come involved with a shared sense of commonality 
of purpose.  Public education on how people and 
communities can respect and dignify one another, 
would inspire more personal expressions.  Trans-
gender artists, sports teams, and media celebrities 
have expanded our awareness and understand-
ing of transgender people, while their artistry has 
encouraged more transgender people to express 
themselves publicly, creating stronger transgender 
communities. 

• Universal Value: Faith in love and trusting each oth-
er’s feelings. Transvaluations: Religious/Aesthetic. 
We have faith in loving and caring for one anoth-
er, as we trust one another’s feelings as real and 
good. Possible Problematic: Church teachings can 
be dogmatic/static, particularly if God’s values, be-
ing based on an other-worldly love and the perfect 
being, is beyond our ability to emulate. Transvalued 

Solution: Acceptance by faith institutions that indi-
viduals feel loving and caring and are connected to 
others with a myriad of feeling modes, in a multiplic-
ity of situations. We need to engage with inter-faith 
dialogues and conversations amongst religious and 
transgender people.

• Universal Value: Truthfulness is a matter of creating 
new values, as we share feelings. Transvaluations: 
Aesthetic/Factual/Ethical/Religious. Understanding 
and caring for oneself is a generous and unselfish ap-
proach, as we enrich our experiences. Truthfulness 
is assuming a positive attitude to one’s feelings, as 
a matter of making better and more expansive our 
situations and experiences, and a matter of learning 
protreptic practices, rather than one-sided knowl-
edge of static facts. Possible Problematic: Revealing 
our true human nature as different than our birth 
sex is often understood as dishonest and malicious 
to a well-organized society.  Transvalued Solution: 
Valuing the time and habits by which we self-reflect 
and talk to one another, so to take on board our full-
est sense of our experiences, involving a grand di-
versity of goals and spiritual beliefs. Our means for 
helping and caring for transgender people involves 
learning from them, as we value personal gender de-
cisions and new shared values.

• Universal Value: Family/Community experiences 
are shared widely and inclusively, therefore creat-
ing greater possibilities for happiness and greater 
flexibility in terms of change. Transvaluation: Ethi-
cal/Aesthetic. Possible Problematic: Society often 
allows us to centralize power in terms of one per-
son or an organization’s view of what is right and/
or good. Contemporarily family/institutional power 
is therefore felt and understood as hierarchical and 
masculinized. Transvalued Solution: Patriarchy can 
be dissolved, as we work to free ourselves and oth-
ers of feelings of loss, isolation, and lack of purpose. 
Democratic expressions and practices, such as af-
fording everyone opportunity to follow our individu-
al purposes, allow us to balance our feelings of loss 
with our meaningful pursuits, as we work to solve 
our individual and collective problems.

• Universal Value: Freedom of gender preference. 
Transvaluation: Religious/Ethical/Aesthetic/ Artis-
tic/ Factual: Ethical imperatives need to include our 
reflections on our sexual and gendered habits. Sex 
is a human practice, as we share one another’s feel-
ings and experiences, while knowing and respecting 
others as valued persons. Gender is a matter of our 
individual feelings/values and practical choices. Pos-
sible Problematic: How do we create our most life 
affirming presence and comfort-giving habits, as we 
express transgender identities and values personally 
and publicly. Transvalued Solution: We will benefit 
by looking at values are transformative practices; 
as expressive of our most expansive, life enhancing, 
creative feelings, while realizing that our personal 
and shared feelings offer us positive progressive ap-
proaches to problems. We can make artistic symbols 
and our factual science more curiously oriented and 
expressive of transgender people’s values. Politically 
we can engage by assisting and supporting trans-
gender people, while opposing discrimination and 
oppression.
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Essential values are ingenious tools, helpful to us by way 

of our value making processes. By developing our person-

al identities and community personhood, we transvalue 

through our feelings, across the fields of our human en-

deavors. After analysis we are left with the task of putting 

to use our values choices, as we can continue to feel the 

possibilities of new emergent values. So, we can look more 

closely at how we might employ our analysis of value-mak-

ing in terms of transgender values to better our lives?

Transgender Values, Patriarchy, and the Catholic 
Church

Contemporarily, we find ourselves confronted with nar-

cissistic and nationalistic tactics by several governmental 

and military leaders and communities around the world, 

instead of leaning towards people’s power and individual 

liberties. Authoritative states resort to controlling indi-

vidual’s freedoms, which includes abuse of transgender 

people, so that their leaders retain ultimate power. So, 

we can ask, what might coalesce our efforts on value 

solutions, which will be embodied with imperatives and 

practices of liberty and justice. We have compared values 

in terms of transvaluations, looking to intersected feeling 

modes to find imperatives. Now we can look to such anal-

ysis to solve current cultural and political conflicts.46 

Locke focused his axiology, analyzing personal and 

publicly oriented feeling/values, while deflating author-

itarianism. Writing about transvaluation and value plu-

ralism Locke reveals his purpose regarding democratic 

values,

And so, the viewpoint, equips us not only to tol-
erate difference but enables us to bridge diver-
gence by recognizing commonality wherever pres-
ent. In social practice this is no scholastic virtue: 
it has high practical consequences for democratic 
living, since it puts the premium upon equivalence 
not upon identity, calls for co-operation rather 

46. Locke’s views on cultural relativism provides us with added 
insight:  “Cultural relativism, to my mind, is the culminating 
phase of relativistic philosophy, and it is bound to have a great-
er influence than any other phase of relativism upon our con-
ception and practice of values. See Locke, “Values and Impera-
tives”, The Philosophy of Alain Locke, p. 49

than for conformity and promotes reciprocity in-
stead of factional antagonism. Authoritarianism, 
dogmatism, and bigotry just cannot take root and 
grow in such intellectual soil.”47

So, although we have discerned some answers here 

about our trust in our self-worth and our social values, 

I still need to grapple with the central question concern-

ing truthfulness and democratic values. Are our values 

of parity, tolerance, and reciprocity able to be embod-

ied with our democratic actions when our trust in our 

creative expressiveness, our personal relationships, our 

social progress are over-powered by people who hold 

onto patriarchal power?  To answer, we look to a politi-

cal value mode which Locke might have introduced if he 

would have foreseen the persistence of racism, sexism, 

homophobia, and anti-genderism in the world today. 

Although many people might surmise that the political 

is but a coalescence of other modes, I take on board a 

political feeling mode, in that when addressing specific 

problems, we need detailed analysis of our experiences. 

So, we will want to understand how democratic political 

values facilitate processes of transvaluation, so we can 

realize our shared value imperatives. 

•	 Political Feeling Mode: Feeling Reference: Con-
sensus, Equivalence Practice: Democratic Engage-
ment/ Citizenry/Cultural Openness Value Predicate: 
Fair-Unfair/Justice-Injustice Polarity: Liberty-Me-
liorism/Authoritarian Commandership-Totalitarian 
Institutions

Answers come to mind, as we reflect on the parameters 

of such a feeling mode. Feeling ourselves connected to 

values via self-awareness, our purposiveness in terms of 

our communities, rather than an orientation whereas we 

47 Locke writes, “It has more chances thus of becoming habit-
ual. Most importantly perhaps, it breaks down the worship of 
the form _ that dangerous identification of the symbol with the 
value, which is the prime psychological root of the fallacies and 
errors we have been discussing. We might pose it as the acid 
text for an enlightened value loyalty that it is able to distinguish 
between the symbol and form of its loyalty and the essence 
of objective of that loyalty. Such critical insight, for example, 
would recognize a real basic similarity or functional equivalence 
in other values, even when cloaked in considerable superficial 
difference. Nor, on the other hand, would it credit any merely 
superficial conformity with real loyalty.” Locke, “Pluralism and 
Intellectual Democracy”, The Philosophy of Alain Locke,” p. 60. “
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give over such awareness to dictatorial or unreflective 

dogmatic commands, is made paramount. Recalling our 

topic, as we know ourselves in terms of our felt gender, 

our realization of the opening of socially progressive 

possibilities, as we find our similarities to other people 

in terms of values, inspiring and perpetuating our dem-

ocratic prowess.48 With such inclusivity in mind, we can 

thereby hold on to creative and fruitful experiences as 

cultural. Surely a political/cultural transvaluation in 

terms of transgender understanding is needed if we are 

to solve current social problems.

Language stands sentinel to such a cultural shift. No-

menclature is highlighted by the political/culture value 

wars between gender and anti-gender theorists. ‘Gen-

der’ denotes personal preference in terms of social roles 

formed around male and female sexuality, allowing for 

our personal choices of identity. Pro-gender activists 

work across value modes to ensure a new emergent 

personal/political value, wanting us to be able to choose 

how we are identified in terms of he, she, us, ours, they, 

theirs, etc.. With our current democratic personal and 

social practices, which include same sex marriage and 

more solitary independent lifestyles, we can think of how 

our long-standing by-gender social roles have become in-

adequate. As an example of how gender choice can be 

more embodied in our democratic lives, we can all choose 

whether or how to change our names in matrimony, as 

we decide how to honor our parental lineages. So why 

shouldn’t we be able to change how we identify ourselves 

48 Cultural relativism allows us to concede our vastly different 
value systems, while focusing on coming together in terms of 
our mutual feelings for benefitting one another. Josiah Royce 
influenced Locke’s conception of cultural relativism with a 
concept of ‘loyalty to loyalty’. Locke writes, “Loyalty to loyalty 
transposed to all the fundamental value orders would then have 
meant, reverence for reverence, tolerance between moral sys-
tems, reciprocity in art, and had so good a metaphysician been 
able to conceive it, relativism in philosophy.” Royce and Locke 
agree that our common ends are value oriented, being embed-
ded in our aims and means, as we act together with loyalty, tol-
erance, and caring for our communities. An example we can dis-
cern, is when we strive for our freedoms recognizing more and 
more how we value our commitments to assure other people of 
their freedom and liberty. See Locke, “Values and Imperatives”, 
The Philosophy of Alain Locke, p. 49.

in terms of other kinds of situations, such as our gender? 

Possibly, we can ask, is it because such changes upset our 

overarching patriarchal approach to society. 

In relation to transgender persons, political activ-

ism, and cultural relativism, we can look towards how 

the transgender and feminist communities have become 

respectful of each other’s values. Feminist philosophies 

are sometimes thought of as consistent with transgender 

values as each emphasizes equivalence regarding peo-

ple’s personal feelings and public interrelationships. The 

LGBTQ+ community looks towards usurping hurtful binary 

gender identity mandates, and feminists hope to eliminate 

superiority of male gender, so the two groups value sexual 

social parity. Our identities are consummated by values of 

gender parity and our experiences are expanded.

In contrast, anti-gender advocates often feel that 

their thinking empowers women, as they conceive their 

roles as activists as proving of their political power. They 

uphold a tenet of the “natural family”, finding that family 

should only be formed by a man and woman, and each 

should support one another. Yet, male sexual superiority 

if not supposed as de facto, is reinforced by social issues 

supported by anti-gender advocates such traditional 

work roles for women and men. However, some femi-

nists find that by abolishing gender, anti-gender women 

limit values, because an individual’s reliance on their sex-

uality, rather than their free will, is prioritized.49 People 

around the world who identify as part of a ‘Pro Family 

Movement’ advocate for a status quo assuring women 

importance, yet there are only secondary roles in terms 

of personal and public affairs. Anti-gender activists fight 

to hold on to sexualized power and their bigender roles 

which are strong because they are supported by even 

more controlling male cohorts. 50

49 See the mission values, and pertinent information, of two 
contrasting organizations: International Organization for the 
Family: https://profam.org., Accessed October 10, 2022. South-
ern Poverty Law Center, “World Congress of Families” https://
www.splcenter.org/fighting-hate/extremist-files/group/
world-congress-families, Accessed October 10, 2022.
50 In contrast, Lorena Sosa advocates for stronger international 
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Feminists Carol Gilligan and Naomi Snider, in their 

book, Why Does Patriarchy Persist? (2018), highlight that 

our feelings, attitudes, and intelligence is value oriented. 

Values must change as we change the cyclical powers of 

patriarchal repression. Psychologically when our reason-

ing and emotions are separated, especially when we are 

involved with power struggles that are based on reason-

ing as a superior male trait, personal and social cycles of 

protest, loss, despair and ultimately detachment, are en-

abled.51 Such a cycle takes our us time and effort, which 

we could use pursuing our valuation analysis and better-

ing our practices.

They go on to explain how fixed male and female gen-

der roles reinforce patriarchal power, basically because 

with binary orientations we are not able to express our-

selves with our singular voices. The cycle of loss moves 

us from protest about our oppression, to losing our re-

lationships because of our outspokenness and unhappi-

ness, to feelings of loss and even despair.52 The next pos-

support for eliminating violence against women and transgender 
people because of unequal gendered power relations. She under-
stands anti-gender movements as eroding our universal human 
rights and the foundations of democracy because of the harmful 
power relations between what anti-gendered people feel are 
“natural” differences between men and women.  Anti-gender ac-
tivists often transvalue their political concerns to religious beliefs. 
Neo-liberal global order has produced insecurity and unfairness 
in terms of worker security, individual voice as a democratic tool, 
and a strong middle class. See Lorena Sosa, Journal of Women’s 
History. Fundamentalism and the Family: Gender, Culture, and the 
American Pro-family Movement Margaret Lamberts Bendroth, 
Journal of Women’s HistoryJohns Hopkins University Press, Vol-
ume 10, Number 4, Winter 1999, pp. 35-54.
51 See Carol Gilligan and Naomi Snider, Why Does Patriarchy Per-
sist?, Cambridge, U.K., Polity Press, 2018. See p. 72. “The gen-
der binary, by splitting reason (masculine), along with mind and 
thought, from emotion and feelings (feminine), interrupts what 
Damasio, LeDoux, and other neuroscientists have shown to be 
the vital connections between our thoughts and our emotions _ 
connections that , in the absence of trauma, are neurologically 
set. It is trauma, not development, that separates reason from 
emotion, as Damasio explains in his book Descarte’s Error . What 
had been taken as the sine qua non of rationality (reason unsul-
lied by emotion), was revealed instead to be a manifestation of 
injury.” Also see p. 73,  “Thus patriarchy with its gender binary 
and hierarchy was considered to be part of the natural order of 
things, until the studies of girl’s resistance. What previously had 
been described as girls’ problems with separation appeared, 
upon closer inspection, to be problem girls were having with a 
patriarchal culture that was forcing them to silence an honest 
voice as the price for having “relationships.”
52 Gilligan and Snider write, “This loss of relationship has been 
rationalized, justified as a necessary sacrifice or a cost of grow-

sible turn in the cycle of effects of persistent patriarchal 

gender roles is that our communities which can become 

vehicles for political truth, “turns into the protest of a po-

litical resistance.”

We can relate Gilligan’s and Snider’s analysis to 

Locke’s axiology. As we struggle under the strain of failed 

relationships which have been built on patriarchal pow-

er dynamics, we can become detached from caring rela-

tionships in general, and sometimes authoritative in our 

approaches to others. We lose touch with our feelings 

made and reinforced through our fullest participation 

with varied experiences or other people’s views. We then 

can become detached from truthfulness and our value 

making in general, and at risk of becoming anarchistic 

in terms of not wanting to participate with any essential 

and/or progressive values.53

We can move from feminist views in relation to gen-

der to consider the backlash from political activists who 

respond with the burden of patriarchal oppression in 

terms of anti-gender theory. Contemporarily people with 

the anti-gender movement are mobilized politically, reli-

giously, and culturally against what they are convinced 

is the erasure of an orderly, traditionally moral society.54 

ing up. It has been spoken of as a move from dependence to 
independence, from rudeness to politeness and consideration. 
But these moves to comply with the gender codes of patriarch 
are met with resistance because with the compromise of our 
relational intelligence we lose the relationships that we actually 
need and want, relationships which have now been shown in a 
myriad of studies to be associated with health, longevity, and 
even the absence of math anxiety.” Gilligan and Snider, Why 
Does Patriarchy Persist?, P. 76
53 Gilligan and Snider write, “A healthy resistance to losing con-
nection, however brings children into conflict with the forces 
invested in boys’ willingness to sacrifice relationships and girls 
becoming compliant or selfless. The protest of a healthy resis-
tance then turns into the protest of a political resistance, which 
in the absence of resonance or in the face of threat or danger 
comes under pressure to become a psychological resistance, 
that is, a reluctance to know what one knows, which then paves 
the way for the move from despair to detachment.” See Gilligan 
and Snider, Why Does the Patriarchy Persist?, p. 76.
54 Leimgruber explains such intersectionality, “The anti-feminist 
attitudes of right-wing populists correspond to a broad-based pa-
triarchal system that uses misogynous forms of expression (see 
Manne 2018). Even if extreme political positions are not shared 
by the majority of the population, anti-feminism and anti-gender 
discourses are widespread. Biologistic views on how women (and 
men) supposedly tick are widely accepted without much contra-
diction. Kate Manne (Manne 2018) diagnoses a broad misogynous 
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The anti-gender movement is politically focused on 

making laws protecting the restrictive ‘natural’ rights of 

those who feel either male or female sexed. They pro-

mote distinctly binary sexed marriage, sexualized public 

facilities, male/female child rearing, male/female public 

health services, and binary sexed educational directives 

and influences in education and the arts. Yet there are 

contradictions in their values, for example the anti-gen-

der community thinks of a scientific consensus in terms 

of genetic female and male difference, yet they feel op-

posed to scientific therapies of hormone therapies for 

transgender people who want to take up their part, as 

a preferred gender, in community life. Such value con-

tradictions show a failure of transvaluation, and a lack 

of understanding of essential value imperatives such as 

freedom of expression and parity of opportunities.

The scientific contradiction in anti-gender values is 

often accompanied by contradictions in terms of reli-

gious values, which are strong motivators for many an-

ti-gender affiliates.55 At this point, we could investigate 

the hierarchy of the Catholic Church, and Christian Right 

groups, Orthodox Jewish groups and Moslem groups who 

are institutionally and personally attached to patriarchal 

authority, but I am unable to offer a complete picture of 

the values of such groups at this time.56 So, because of 

brevity we will look at the Catholic Church’s official views, 

attitude towards women, which becomes especially apparent 
when they reject patriarchal claims. The danger here is that the 
propagandistic discourse on “gender ideology” or “gender dic-
tatorship” makes right-wing populism, with its dangerous mech-
anisms and hatred towards minorities, connectable on a broad 
scale.” See Ute,Leimgruber, 2020. “Hostility toward Gender in 
Catholic and Political Right-Wing Movements” Religions 11, no. 6: 
301. https://doi.org/10.3390/rel11060301.  
55 See fact sheets, for an overview of anti-gender political and 
religious organizations in the United States and international-
ly. Anick Druelleunder the supervision of Marie-Andrée Roy, 
Denise Couture and Anita Caron, “Right-Wing Anti-Feminist 
Groups”, Institut de recherches et d’études féministes Université 
du Québec í  Montréal, May 2000 Global Policy Forum https://
archive.globalpolicy.org/ngos/ngo-un/gen/2000/druelle.ht-
m#f2, Accessed October 10, 2022.
56 I am not wanting to exclude consideration of the values of oth-
er groups such as Orthodox Jewish groups and Moslem groups 
who are, and are not, institutionally, and personally attached to 
patriarchal authority, but I am unable to offer a complete pic-
ture of the values of such groups at this time. 

as they remain at the forefront of guiding religious value 

modes in relation to the gender/anti-gender conflict.57 

Conservative Catholics and other Christian conservative 

groups around the world, have taken up an anti-gen-

der banner, claiming the sanctity of the human form as 

bound to either male and female sexuality. They are offi-

cially offended by “gender ideology”. Yet, many Catholics 

have found other viewpoints, which offer more fulfilling 

and progressive values.

Ute Leimgruber has written on religious, social, and 

political relationships as being tied to conservatives’ 

claims on the “true values” God intended. Such values 

are self-evident and undeniable to the anti-gender ac-

tivists. Their common-sense, naturalist approach to 

human identity implies thinking of sexuality as a first 

principle. Accordingly, we are all born in God’s image 

but imperfectly as we are sexually binary.  Humanity has 

been divinely designed; in that we use our free wills to 

follow God’s divine plan. For anti-gender believers, we 

understand God’s creation and humanity’s role by ad-

hering (making the right and only choice) to binary sex-

ual values, such as exclusively male and female marriage 

and child rearing, and undeniable support for reasoned 

decisions about gender, such as laws and authoritative 

proclamations.58 Leimgruber finds these values are tied 

57 Leimgruber writes, “With regard to family policy, decades of cre-
ating images of an enemy have shown success. Christian and secu-
lar groups have been able to introduce their ideological discourses 
into the field of family and gender politics at both a national and 
EU level. As shown by David Paternotte, “the development of gen-
der studies as well as the concept of gender itself—that our social 
expectations based on biological sex are not innate but histori-
cally and socially contingent—and its inclusion in school programs 
have become the targets of conservative groups in France, Italy, 
Spain, Poland and Lithuania, provoking public debates and par-
liamentary discussions. These events are not disconnected mo-
ments of resistance, and scholars have emphasized the constant 
presence of the Catholic Church. The national church hierarchy is 
sometimes leading the mobilization ( . . . ). More crucially, ( . . . ) 
these events are also connected on an ideological level. They must 
be regarded as national manifestations of a transnational mobili-
zation against what is called ‘gender ideology’” (Paternotte 2014, 
p. 2).” Ute Leimgruber. 2020. “Hostility toward Gender in Catho-
lic and Political Right-Wing Movements” Religions 11, no. 6: 301. 
https://doi.org/10.3390/rel11060301.  
58 Leimgruber, Ute. 2020. “Hostility toward Gender in Catholic 
and Political Right-Wing Movements”. “The right-catholic biblical 
“naturalness” relies on the determinism of bipolarity and gender 
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to efforts to strengthen global patriarchal, authoritative, 

totalitarian power dynamics, thereby manifesting in prej-

udices, such as anti-immigration, racism, and sexism. 

A complete analysis (including theological under-

standings) of the Catholic Church’s institutional problems 

of patriarchy is beyond the purview of our current discus-

sion, yet we can discern how transvaluations of essential 

values help us solve this problem for the Church, its prac-

titioners, and the public at large. 

I can here offer a brief mention of an interpretation 

of Catholic metaphysics by Peter J Cataldo, aligning med-

ical values with spiritual/moral values of human dignity, 

in respect to transgender people’s struggle for health 

care, respect, and social justice. While not conceding the 

Church’s ontological position, that sex is an integral act 

of God’s creation of human persons, Cataldo determines 

there is a concept of gender in accordance with Catholic 

theology, as the factors which are embodied in our gen-

der choices, are human conditions.59 

complementarity—and uses it as a fact to campaign against the 
denaturalization of the traditional gender order and the putative 
representatives of this position. As Juliane Lang observes, “de-
signs of masculinity/ies and femininity/ies are functional for the 
internal cohesion of the community. (...) Gender becomes the cen-
tral identity-creating category” (Lang 2017a, p. 169). In the Catho-
lic Church, large parts of the conservative systematic theology are 
bound to the binary gender concept, so that gender studies, as 
well as political instruments, such as gender mainstreaming, are 
denounced as main opponents of the “true” or “natural” order. 
Gender has become—in the words of Adorno, who speaks with 
regard to communism—”a frightening slogan, [ . . . ] detached 
from any knowledge of the issue” (Adorno 2019, p. 31).” As well 
Leimgruber writes, “While the Catholic Church has been fight-
ing against “gender ideology” since 1995, the extreme right has 
been following these themes in Germany since the 2000s (Lang 
2017a, p. 167). Catholic, as well as secular, right-wing groups rep-
resent simplistic nature–culture arguments to justify their own 
homogenous and traditionalist male-dominated world views and 
to defend their naturalistic anthropology and the “true Catholic 
values”. These simplifications lead to a hermeneutic suspicion to-
wards the liberal or gender-friendly sciences (Striet 2019, p. 22).”
59Peter J. Cataldo, “Catholic Teaching on the Human Person and 
Gender Dysphoria”, Catholic Health Association of the United 
States, Summer 2019, chausa.org/hceusa. Accessed October 
10, 2022. Cataldo writes, “The biological, psychological, or so-
cial factors that contribute to a person’s sense of gender should 
not be conflated with the ontological reality of God’s creative 
act. That God creates the individual human person as either 
male or female qua ontological reality is not incompatible with 
that same individual having a different sense of gender qua bi-
ological, psychological, or social factors nor with the fact that 
perhaps only five to ten percent of people fall between the two 
typical phenotypic boundaries of male and female.”

He goes on to explain Pope Francis’ views, 

Scientific evidence indicates that a person’s sense 
of gender could be influenced by multiple biologi-
cal and social factors. Such factors include genet-
ic, epigenetic, neuroanatomical, and endocrine 
causes, fetal development, and both positive and 
negative social experiences.

Cataldo tells us, Pope Francis recognizes that “masculin-

ity and femininity are not rigid categories. Cataldo con-

cludes his study by referencing Pope Francis’ attention 

to essential values of the Gospel; charity, love, and free 

will.60 These are values imperatives we can reflect on to 

understand more about our choices, in terms of the com-

plexities of our lives. Supporting the predicates of our 

discussion, Cataldo makes clear transvaluations of value 

choices throughout the fields of science, religion, morals, 

and aesthetics. We can choose to value our decisions on 

gender preference, thinking about how best to love and 

care for ourselves and others, and thereby avoiding pa-

triarchal demands. 

Contemporarily there are Jesuit priests, varied reli-

gious leaders, and practitioners joining their voices and 

actions with transgender communities. They are stand-

ing up for transgender rights in respect to health care 

and job opportunities, as well as social justice in terms 

of abolishing abuse and discrimination. Religious News 

Service, an online reporting service reported in March 

2021,

In a statement provided to Religion News Service, 
Archbishop John Wester of Santa Fe, N.M., Bish-
op John Stowe of Lexington, Ky., and the Associ-
ation of U.S. Catholic Priests as well as the pres-
idents of two Jesuit organizations declared that 
“We, Bishops, religious and lay leaders of the Ro-
man Catholic Church join with the Human Rights 

60 Cataldo, “Catholic Teaching on the Human Person and Gender 
Dysphoria”, “When approaching the issue of caring for persons 
with gender dysphoria in Catholic health care we do well to 
apply the teaching of Pope Francis. He taught that we should 
“avoid a cold bureaucratic morality in dealing with more sensi-
tive issues . . . for although it is quite true that concern must be 
shown for the integrity of the Church’s moral teaching, special 
care should always be shown to emphasize and encourage the 
highest and most central values of the Gospel, particularly the 
primacy of charity as a response to the completely gratuitous 
offer of God’s love.” 
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Campaign in calling for an end to the epidemic of 
violence against transgender individuals.61

A commitment to essential values by the Catholic Church 

to respect the dignity of human life is made clear, by the 

group, 

The statement, which cites the words of St. John 
Paul II, notes that the Catechism of the Catholic 
Church insists “every sign of unjust discrimina-
tion” against LGBTQ people “should be avoided” 
and condemns violent acts perpetrated against 
transgender people in recent years that have 
been documented by HRC.62  

Some who feel strongly about religious values go further 

to usurp patriarchy in terms of institutional exclusivity, 

as well as advocating for values of the LGBTQ+ commu-

nity. The ECC is an independent Catholic church whose 

members strive to develop religious values and include 

more people in the valuation process by accepting the 

LGBTQ+ community. Inclusivity is an essential political 

value when diminishing patriarchal values, in that by re-

alizing that our fullness of experience includes others we 

continue to make our own free choices to do so, rather 

than merely giving or taking orders.  

Locke wrote passionately about his belief of God’s 

mercy for all people, no matter their beliefs or material 

circumstances. He did not think of religion as a failed in-

stitution in respect to science or secular ethics, instead 

we are able to transvalue religious values expanding 

our secular values, and vice versa. In a brief address to 

a group gathered to discuss racial tensions at the end of 

World War II, Locke searched for a more expansive un-

derstanding of socio-political values, as he pointed out 

our abilities to evolve politically, morally, and spiritually.  

Loyalty to corporate unity is a necessary loyalty 
to something larger than the individual in order 

61 Jake Jenkins, “Catholic leaders join LGBTQ group to condemn 
discrimination against transgender people.” Religious News 
Service, March 31, 2021, https://religionnews.com/2021/03/31/
catholic-leaders-join-lgbtq-group-to-condemn-discrimina-
tion-against-transgender-people/. Accessed October 10, 2022.
62 Ibid. Jenkin writes, “It is our Catholic duty to affirm the digni-
ty of transgender people and to defend them from harm,” the 
statement reads Here put the info about the Pope making clear 
that the church’s position is the there is male and female….”.

to unite men. However, the traditional ideas and 
values associated with human group loyalties are 
now hopelessly inadequate as a foundation for a 
larger society and impose limitations on a more 
comprehensive human society. In the transfor-
mation of these values we need something bigger 
and more understanding.63  

Rejecting religious and sectarian fundamentalism, Locke 

calls on our abilities to analyze in terms of both “realism 

and idealism”.  We can thereby find ever new conditions 

for our values to inspire new ways to share and act with 

varied communities.  In terms of transgender values we 

should look toward embracing the fluidity and inherent 

value of both sexuality and gender. 

With deeper understanding in terms of truthfulness 

and values we can relate Locke’s ideas of cultural plural-

ism to transgender values, but this topic deserves anal-

ysis beyond the scope of this paper.64 However, we can 

sum up the ideas discussed here, which will help us make 

more peaceful democratic value decisions. Firstly, we use 

our free wills and analysis to choose ameliorative value 

preferences, unlike definite moral judgments. Secondly, 

we analyze our own values considering our participation 

with our communities, as sensitive value makers. Our 

values are practically oriented, and we can expand our 

understanding of changing circumstances and other peo-

ple’s view by applying our values to many fields of human 

endeavor. And finally, we can guide our value decisions 

by discerning essential imperatives, as our values are un-

doubtedly useful when ensuring everyone’s life, liberty 

and pursuit of happiness. 

Democratically directing our values with common es-

sential imperatives, we can embolden ourselves by act-

ing with tolerance and reciprocity, amidst changing times 

and shifting attitudes. In terms of the value conflict dis-

cussed, the Catholic Church and our governments must 

63 Locke, “Moral Imperatives for World Order”, The Philosophy 
of Alain Locke: Harlem Renaissance and Beyond, p. 151.
64 For a fuller discussion of the relationship between science and 
value making in terms of cultural pluralism and value reciproci-
ty, see Farinas, Classical American Philosophy: Poiesis in Public, 
“Science and Art Moon-lit by Values”, `p. 154.
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protect transgender people, considering the ongoing va-

lidity of essential values for all people and all cultures, 

namely human dignity, charity, and respect. What we 

cannot accept is static values, such as not accepting peo-

ple’s varied approaches to sexuality, in that such values 

have become outmoded by our ongoing expansiveness 

of our value-oriented experiences. 

As we collective hesitate at the precipice of the 

Twenty-First Century, loss of trust in our personal and 

public relationships, cruel wars, social and personal vio-

lence, and fear of a lack of natural and human resources, 

seems to obscure our leap of faith into a promising, pro-

gressively more moral and truthful future. Yet through 

value analysis, we can express with urgency our feelings 

of truthfulness, about ourselves as well as others, with a 

sense we can achieve lasting social change.
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